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aux faits religieux " — wakens no less interest than that of the first part ; but 
again the reader is doomed to disappointment, although this time for a 
different reason. Some of the so-called laws are so general as to be almost 
meaningless, for instance, the law that the human spirit always is striving to 
rise a little above its present level ; others are so special as to be nothing 
more than the statement of a particular phenomenon, for example the 
"law of mythism." Moreover, these laws are so heterogeneous that they 
can hardly stand in the same series. Certainly the law of the unity of the 
human spirit, the phrase by which the author attempts to explain the ap- 
pearance of similar phenomena in different localities, does not stand on the 
same plane as the " law of mythism ' ' ; and the fact that evolution assumes 
a ' ' spiroidal ' ' form is not coordinate with the tendency of religious rites 
and beliefs to become empty form. The phrase ' ' mentalit6 humaine ' ' 
occurs rather frequently in these chapters, but if we recur to the author's 
distinction between the psychological and the sociological study of religion, 
it becomes very evident that most of his ' laws' really belong to the do- 
main of sociology ; in fact several of them have already been propounded 
by sociological thinkers. 

The few pages at the end on the psychological motives of religion contain 
some useful observations which are strictly in line with the aim proposed 
by the author, but as a whole the book accomplishes extraordinarily little 
of the program announced in the beginning. 

Arthur Fairbanks. 

Essai sur F obligation morale. Par Georges Fulliquet. Paris, F61ix 

Alcan, 1898. — pp. 454. 

The author regards duty or obligation as the fundamental and all-in- 
clusive principle of mortality, and his effort is to exhibit it in its true signifi- 
cance, and in its central ethical importance. The book is divided into 
three parts, the first psychological, the second critical, the third historical. 
In the first, M. Fulliquet seeks to establish a basis for obligation in freedom, 
finding in the power of attention "a sort of vital potential" at the dis- 
posal of the agent, which breaks the determinism of the mechanical con- 
ditions. The freedom thus reached is a freedom narrowly limited ; "it re- 
duces itself to the necessity of choosing between two or more directions 
rigorously determined." " Man is not free to prepare the elements of his 
choice, to form for himself the resolutions which are possible for him ; he 
receives them all made, he is only called to choose. A moment before 
the choice, no freedom ; at the moment of choice alone does freedom ap- 
pear. Nor is man any longer free after his choice to execute his de- 
cision : It is entirely determined. Finally, man is not free to avoid choice ; 
not only can he choose, but it is more exact to say that he must choose ' * 

(PP- 73-74)- 

With freedom obligation is inseparably connected. With the conscious- 
ness of alternative comes the consciousness of the obligatoriness of one 
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alternative, that which is conceived as good. The good is the obliga- 
tory. Instead of deriving duty from good like the ancient moralists, 
we may, with Kant, explain good in terms of duty. "For ourselves we 
cannot hesitate between the two views which have been indicated. To 
seek first to account for obligation by the special characteristics of the 
good, to say that obligation attaches to what is good, to what is recognized 
as good independently of its obligatoriness upon the will, is to make the 
good a motive, doubtless very superior to all others, but a motive which 
does not act differently from the others. Our analysis of the experience of 
obligation forbids this. We are therefore led to adopt the view of Kant, 
and to define the good thus : that which is obligatory" (p. 130). "The 
good in itself is the obligatory. The agreeable, the useful, the true, and 
the beautiful are resonances of the good, not its essence ; its consequences 
not its substance " (p. 131). It follows that the only true method of dis- 
covering the content of the good is the method of obedience to duty. 

Theories of moral obligation are divisible into two classes : (1) those 
which attempt to reduce obligation to some better known element in human 
nature, (2) those which attempt to relate obligation to a foreign influence 
exerted upon man. The former refer obligation to the ego, the latter to 
the non-ego. The author's view lies between the two. He finds the source 
of obligation not in the conscious, but in the unconscious ego. For the 
explanation of this unconscious ego — of its constant and unchangeable 
direction of the conscious self, of its absoluteness and its sacredness, he 
has recourse to the action of God. "The intervention of God alone, 
and in the form of his direction of the unconscious ego, can confer upon 
obligation its authority and its majesty" (p. 282). Such a view, he holds, 
conserves the best results of previous efforts made in both directions, that 
of the ego and that of the non-ego. 

The theories considered in the third, or historical, part of the work, are 
those of Kant, Schopenhauer, Renouvier, Spencer, Secretan, Fouillee and 
Guyau. J. S. 

tjber das Sollen und das Gute ; eine Begriffsanalytische Untersuchung. 

Von Fred Bon. Leipzig, Engelmann, 1898. — pp. vi, 188. 

As the sub-title indicates, this essay is an analysis of the concepts 
' ought' and ' good.' Such an analysis the author regards as the precon- 
dition of a true ethical theory. Philosophy is the critic of popular concepts, 
and the cause of its failure, in ethics as elsewhere, is that it has not risen 
to the dignity of its office, but has been led by its desire to find accep- 
tance with the popular mind to adopt for its own the uncriticised con- 
cepts of common sense, and, with these concepts, the confusion and self- 
contradiction which they carry with them. • Ought' and ' good' are here 
investigated as the fundamental concepts of ethics, which Dr. Bon defines 
as die Wissenschaft vom Sittlich-Guten. He finds it necessary, how- 
ever, to consider the other meanings of both • ought' and ' good, ' and thus 
to dig about the roots of other sciences as well. 



